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Extrapolation! Phenomenology,
sociology of critique and states of mind
in the solidarity economy”*

Bruno Frere®™

Abstract

I'he aim of this paper is to demonstrate the value and the limit of the sociology of
critique as a form of post-Bourdieusian critical sociology, especially where moral
values play a crucial role in explaining actions — as they do in the solidarity economy,
(he field analyzed here. Contrary to interpretations of justifications as moral toolkits
unconsciously mobilized by actors about practices whose real reasons lie elsewhere,
I suggest that the sociology of critique’s notion of “grammar” is useful for articulat-
ing the normative moral elements that motivate specific actions and justifications.
We will see how taking the actors themselves seriously — the sociology of critique’s
motto — can yield important insights for sociology. But then we face a problem
within the field that the sociology of critique can’t resolve alone: there sometimes
fppears to be a contradiction between actors’ actions and their justifications. Phe-

, homenology can help us to understand these justifications at a deeper level as ex-

pressions of fundamental ways of relating to the world. In this sense phenomenology
In uscful to a moral sociology of critique because it helps us find a solution to the
"contradiction” that the sociology of critique left unsolved.

Keywords: phenomenology, sociology of critique, reflexivity, Scheler, grammar,
Mates of mind, solidarity economy, justification, critique, practice

Introduction

After Bourdieu, French sociology tended to see value-based arguments

in “illusio™ that hid cultural or economic determining factors of which actors
. Were unaware (Bourdieu, 2000, p. 21). In the study of the solidarity economy
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s Bourdieusian conception has led to actors’ own justifications being
ickly dismissed, as it is shown how they are in reality moved by market
rces and the pressure of a welfare state increasingly inclined to devolve its
blic responsibilities to them. But what would happen if, rather than suspect-
2 solidarity economy actors” moral justifications to be the veil concealing
z invasion of the market’s logic and the disappearance of the welfare state,
2 just took them seriously? To answer this question, [ hope to demonstrate
¢ usefulness of the sociology of critique, an original research program in
ntemporary French thought which allows us to treat values as sources of
otivation, especially within fields which are keen to promote a moralized and
liticized economy. By studying the moral judgements of people in action
id describing their logics, the sociology of critique has helped restore to peo-
¢ the critical capacity that had been confiscated by the sociologist (Latour,
193, pp. 50-51). This paper offers both a contribution to this sociology of
itique and a new way of understanding cooperativism and the solidarity
:onomy — phenomena which are mainly studied by economic sociology and
iblic action theory, both of which are more concerned with questions of in-
itutions and embeddedness than with morality (Eynaud, Laville er al., 2019).
In the first section I develop the notion of a moral “grammar”, the main
nceptual tool used by Boltanski and Thévenot’s sociology of critique
Joltanski and Thévenot, 2006), to understand actors’ critical competences.
hen, in the second section, I will try to pick out the moral grammar of the
slidarity economy by identifying how the moral values mobilized by its ac-
s actually operate, showing that they are far from mere discursive ele-
ients of a naive common sense which veils the real reasons for action (i.e.
rofit, state manipulation, etc.). But, while the sociology of critique’s notion
f grammar allows us to understand the action of actors when it is coherent
7ith the values they use to justify it, it does not allow us to explain a paradox
1at I will highlight in the third section: how can we understand the fact that
ometimes the moral values mobilized by actors to justify their action seem

> misrepresent the main characteristics of their action? Within the Bour-
ieusian framework of unconscious actors unaware of the factors that really
etermine their action, we can understand how their erroneous justifications
aight not fit with their action. But once we have left the Bourdieusian para=
ligm, this paradox cannot be solved from within the sociology of critique -

tself. Resolving this problem requires us to take a closer look at the socio
gy of critique’s phenomenological underpinnings. ,

The fourth section intends to show how phenomenology can be used
in extension of the sociology of critique. Indeed, the notion of grammar: ¢l
»e understood as the cognitive syntax of what Husserl and Scheler call
entional states of mind™ that mediate how an actor's consciousness re

to the external world. This redefinition will lead us to conceptualize the no-
tion of “extrapolation”, understood as the moment where an action is so fo-
cused on the realization of one moral value that this action can be seen b
actors themselves as contradictory with some other values of the solidarity
cco.nomy‘s general grammar of justification. In this way, we reinforce th)e/
soc'lology of critique paradigm and we continue to take actors” moral values
scnous.ly without reducing them to some kind of unconscious cultural toolkit
that veils the real causes of action (Vaisey, 2009; Silber. 2003).

I. The sociology of critique
I.1. Taking people seriously: an original point of view on common sense

.l he sociology of critique is well known outside France today. This is wh
I'will only summarize here its conceptions of common sense ar;d rrammary
wlnch will serve my general analysis. Boltanski and Thévenot conéc’iemn thc;
way in which, for a long time, the social sciences in general, and Bourdieu
(Holtanski's former director of studies) especially, have consi;iered common
Hensce o be a source of errors. equating, in a swift positivist motion critical
Kociology as science with truth. Contra Bourdieu, these two autho;s argue

lhn’l. in .cvcnyday life, ordinary people never Stop wondering about how to
l'nlllmm_lw.c 'wh:u they are currently experiencing (2006, p. 37). There exist
Abme sttuations “in which actors exhibit their action and unfold it verbally

()‘n such occasions, they seek to generalize and to constitute facts by means
Of language, and as they do so they use language in a way that approaches
that of sciences.™ (2006, p. 356). This is why the language emergin frox{1
fhe common sense of ordinary people must be taken seriously gy the

#oelologist. (Boltanski, 2012 p. 100). The scienti i
: SK1, s P- . scientific attitud
Mited. As Luc Boltanski explains: g

To begin, we have to give up the idea that we can have the Jas i
= and Imposing on actors — more powerful reports than tlcn[d;;:;otrl?cs);l?;zizngg
#re able to produce; in other words, we have to abandon the »\;ay classicai S -
tlogy Imn\ conceptualized the asymmetry between researchers and actors (OCI).
Instond of defining agents by means of stable attributes (i.e. habitus, dis ositi(.).n.s.
), endowing them with interests and tendencies that are inscribéd inpthe bod ,
»g:blc of ‘gcncmting objective unconscious intentions, and then assigniny
mk of explaining the actions of these agents when they encounter ex%
obstucles, (our) sociology shows how actors develop discourses about
Hons, how they shape their action into a plot (2012, pp. 28-30).




The most sophisticated language arising from actors’ common sense ap-

pears when they dovelop fustifications. Actors may use justifications both to
defend and to object to particular rationalizations of reality, It is through jus-
tifications - which often contain actors’ own nuanced (albeit non-scholarly)
critigues, and arise in disputes, controversies, and situations of uncertainty ~
that actors perform the social world, attempting cither to consolidate or to
change reality through their discourse. But the justifications produced by ac-
tors are often hurried and brief. For the sociology of critique, the sociologist’s
role is to take the time to “clean up” actors’ justifications and present the prob-
lem in question as clearly as possible. They must do this by identifying and
theorizing the principles that underpin actors’ justifications, climbing the ar-
gumentative chain until they find statements with a high degree of generaliza-
tion that are acceptable to the actors. In doing so, they clarify the values (also

referred to as “common goods”) upon which people rest when they act, critique

and justify their actions. The reconstruction of these models is necessary since,
amid the immediate urgency of matters, people rarely reach back to access the
values that they use to back up their arguments (Boltanski, 2012, p. 31).

The sociology of critique emphasizes the critical competences actors have
1o recognize and reflect upon the multiple values that co-exist and co-con-
struct social reality. Critique arises from the interpretation of situations ac-
cording to values, and becomes rationalized and intellectualized through jus-
tifications. Justifications are hence not approached with skepticism, accom-
panied by a search for unconscious influences that operate hidden behind
discursive articulations, but serve as the starting point for studying the polit-
ical and moral frameworks that motivate people’s behavior.

Via a focus on justifications and the everyday critiques they contain, the
sociology of critique thus brings values — seen as motivations for and con-
straints on action — back into the centre-stage of sociological inquiry: “In the
realm of moral values, it was a question of taking the normative principles
and ideals that people claim to adhere to seriously, without reducing them to
mere ideological masks (or) to an interplay of forces over which actors have
no control.” (Boltanski and Chiapello, 2007, p. xi).

1.2. The notion of grammar

The sociology of critique school of thought is embedded in an intellectual
tradition that privileges the study of situated behavior in indeterminate social
situations. In this sense it can also be seen as another branch of the micro-
sociological project that found its expression in the English language in Gar-
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finkel's ethnomethodology (1967), and which seeks to identify the frame-
work of common sense in order to comprehend how people make sense of
thelr everyday world. But while cthnomethodology focuses on the role of

"Wavoir faire™ in people’s routine day-to-day activities, the sociology of cri-

Hijue assumes that people act according to basic moral frameworks under-
sinned by normative values, and that these values are instantiated in social
I through critique. Normative values give substance to justifications. But
they ulso subject these Justifications to “requirements resembling those of a
grammar” (Boltanski and Thévenot, 2006, p. 140).

Even though the notion of grammar stresses explanatory elements that
rewemble social structures, a grammar should not be understood as an exter-
hal structure that becomes internalized as unconscious social norms. Gram-
Matical rules are neither “externally guaranteed™ ( Weber, 1980 [1922]) nor
stabilized through naturalization (Bourdieu, 1979). To emphasize the non-
technical nature of a grammar — and contrast a grammatical with a structur-
ilist approach - | propose to understand it, as Lemieux does (2009), in the
apirit of a Wittgensteinian language game. In a language game, the grammar
hecomes a sense-making device that renders a situation intelligible and
Meaningful. For our purposes, a grammar consists of a set of values, which
work like conscious rules of the game that vary according to the moral com-
Mmunities one belongs to.

In short, a grammar organizes how we speak — and therefore make sense
ol the world. It lies at the heart of how we make judgments about the world
ind/or what we are doing (Frére and Jaster, 2018). Acting, talking, seeing
the world according to a grammar is a matter of competently mastering a
language game, rather than complying with rules as if they belonged to a
deterministic social field. A grammar is therefore both enabling and con-
sraining. Grammatical rules are resources for people’s playful uses of lan-
guage, while at the same time setting boundaries to intelligible ways of
speaking and acting. As with people’s understanding of the generic rules of
the language they are speaking, the sociology of critique posits that actors
are conscious of these grammars — because they organize their common
fense — even if they do not use the word “grammar” and if in their daily life
they, unlike the sociologist, rarely have the time and opportunity to system-
atically clarify their normative assumptions (Boltanski, 2012, pp. 36-58).

When actors perform the social world through justifications, these Justi-
fications often include critiques of how others mobilize values within a given
dispute over what counts in a concrete situation. Every justification carries
I8 own representation of the world based on its own set of values — and thus
Ity own grammar — which organizes the arguments it contains. These may be
opposed to the arguments of others, who may have another representation of
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the same world, arguing from other values. Boltanski and Thévenot sugpest
that what matters to someone in an argument is to convince the other person
that reality must be interpreted with respect to his/her values and that, since
he/she embodies these goods in a perfect way, he/she is endowed with a par-
ticular worth (Boltanski and Thévenot, 2006, p. 13).

2. The grammar of the solidarity economy

2.1. What is the solidarity economy?

Solidarity economy is a widely-used term whose most common French
equivalent is /’économie solidaire. As explained in various publications, we
prefer this term to “social economy”, “charities”, “Third Sector” and “soc_liil
business/social entrepreneurship”. First, while legal statuses are not suffi-
cient for an organization to be referred to as part of the solidarity economy,
they are necessary. Similarly to those belonging to the social economy, soli-
darity economy initiatives must have a strong legal collective status that dif-
ferentiates them from social enterprises or social businesses, which may be
so-called based merely on the “moral” declarations (about the environment,
poverty, ete.) of some individual leader or some company’s marketing de-
partment' (Frére, 20 18). Second, many solidarity economy initiatives have a
commercial dimension and operate on the economic market (like Commu-
nity Supported Agriculture [CSA] and micro-finance). This contrasts with
“charities™, which are run by largely middle-class people for the benefit of
unemployed or poor people without always making the idea of rcciproc.ily
central (Lemaitre and Hemsling, 2012). Third, some solidarity economy in-
itiatives, such as the Local Exchange Trading System (LETS), reject the of-
ficial currency issued by central banks and introduce a new egalitarian cur-
rency based on the local exchange of good and services. This suggests an
alternative or a parallel economy. So “social economy” must also be avoided,
because it leads us to think either that all of these organizations are based on
the usual market economy (like regular workers’ cooperatives and mutual
insurance schemes) or that they aim to construct a Third Sector alongside the
public sector and market capitalism (Defourny ez al., 2009). The term “soli-
darity economy”, by contrast, suggests that all of its organizations belong to

1. These statutes include: 1) to serve members and the community, rather than profit; ?)
self-management; 3) democratic decision-making: 1 person = 1 vote; 4) collective qwngrshnp
of capital and the means of production; 5) primacy of people and work over capital in _(hc
distribution of income; 6) job rotation; 7) equal pay (wage ratio of | to 3, for instance) (Frére,

2018, p. 85).
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a specific alternative economy that aims to replace capitalism — one that
seeks to eradicate a pure market sphere controlled by private shareholders
ruther than by citizens organized democratically (Frére and Reinecke, 2011;
Bauhardt, 2014).

The solidarity economy is clearly delineated in France. It brings together
new worker cooperatives (such as enterprises taken over by their workers in
self-management); new consumer cooperatives such as Community Sup-
ported Agriculture (i.c. the famous AMAP network?), Local Exchange Trad-
ing Systems (LETS); solidarity micro-credit and so-called community ser-
vices' (which include providers of everyday support such as help for older
people; communitarian restaurants and public space improvement groups;
cultural organizations; environmental initiatives such as local recycling, etc.)
(sce Laville, 2009, Frére, 2019). These initiatives were for a long time estab-
lished by consulting services such as the Péles d'économie solidaire* or
ADEL, which will be our focus here.

Ina large research program on the solidarity economy which since 2002
has gathered several studies, my collaborators and I aim to identify the gram-
mar of this “solidarity economy” in France®, The striking fact was that actors
were able to switch between different values in Justification simultaneously.
Here we will consider the example of the Local Economic Development
Agency ADELS, an organization that helped establish community services
to promote local economic development. This is one of the solidarity econ-
omy organizations endowed with high levels of worth. By taking the exam-
ple that is cited by most of the other solidarity economy organizations as an
“ideal™, we are going to try to extract the moral grammar that characterizes
the imaginary shared by people within the solidarity economy. As we noted,
actors do not use the word “grammar”, but they are conscious of a specific
set of values — and tend to respect these values in their practices and justifi-
cations — when they identify with the movement. The study showed that
when they give reasons for why they are involved in the solidarity economy

2. Associations pour le maintien de | Agricul ture Paysanne.

3. Services de proximité.

4. Solidarity economy centres.

5. During the qualitative fieldwork of one of the first studies (L 'économie solidaire a
I"épreuve de la pratique), five associations were selected from each of the five key sectors. In
cach ofthe 25 selected organizations, activities were followed through participant observation
of three days to a week. In each of these associations, three semi-structured interviews were
conducted with the director, an employee and a volunteer in order to account for the voices
of different positions within each association (bringing the total number of interviews to 75).
These lasted an hour and a half on average. They were recorded and subsequently transcribed.
We systematically coded interview transcripts and field notes.

6. Association pour le Développement de |'Economie Locale.
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they always and quite naturally respect the same grammar, mentioning the
same values without necessarily having been in touch with each other.

2.2. ADEL as an “Example to Follow”

One of the oft-repeated principles of the solidarity economy is (o “create
contestation through facts”. Activists assume that practical activity has more
subversive power than abstract critique, particularly if human creativity can
manifest itself in economic creation emerging from what others mi ght regard

as the social “nothingness” of deserted, impoverished suburbs. This form of

argumentation, which values the act of creation ex nihilo as an authentic ar-
tistic act, is illustrated in our first case: ADEL, a long-established solidarity
sconomy consultancy service.

This Paris-based association was founded in 1983 by our interviewee Ma-
deleine, who had participated in the French student riots in May 1968. ADEL
rimarily offers advice to its users, who are often jobless and willing to be-
ome social entrepreneurs “creating” community-service cooperatives. The
nodel initiative of the multi-ethnic restaurant “Le Flamboyant™ embodies
he organization”s particular interest in local community business projects,
© Flamboyant was set up in 1989, with the help of ADEL, in a poor city
ieighborhood one hour north of Paris. It has given employment to five young
emale entreprencurs:

Madeleine: “The women are from really poor neighborhoods. Public transpor-
fation doesn't work, the staircases are Squatted by dealers, the plumbers don't
come, everything s [in danger of] cate ‘hing fire. They lived in conditions like that.
The people said to themselves: we will have a meeting to ask why it’s like this
and why it can't change. And only afterwards were the initiatives born. By hav-
ing a mecting and asking themselves why things weren’t changing, they finally
said to themselves “Could we not change it ourselves?” Voila, the idea of a sol-
idarity economy enterprise was born [...]. This comes from the lived expericnces
of people themselves. The business is rooted in what the people are, because they
are close to each other, because there is a social tie [...]. There needs to be
material elements for a solidarity economy initiative to germinate and it always
does so based on what is shared [-.-] People have to be together, rethink the
world starting from their staircase in order 10 be able to create. .. These girls, they
survived distress. They went through hard times. What keeps them going...]
think...that’s because they have an organization of multiplicity: they share the
tasks, they share the responsibility, and so on. They find themselves in a world
that they themselves have organized. And that’s because they keep going. But
then, if you put a real boss there that exploited them, it wouldn't work. These
girls, they destroy capitalism from the inside, making their initiative impossible
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(o privatize. [...] Ultimately, the question is: how do you create a strong move-
ment, how do you link these initiatives so that they speak together, in a “sim; lar”
voice? We have (o link the initiatives in our region with the initiatives in the third
world that don’t know cach other. To do that we go to the anti-globalization
forums. | think that the solidarity economy is not the final fight. The solidarity
cconomy is not primarily about thinkers. It’s primarily about citizens, the prac-
tices on the ground and people like those in e Flamboyant that make use of the
Social Forums in Florence and Paris to make political progress P

The creation of community services as a creative response to local neces-
sity is the dominant justification that can be found in Madeleine’s account.

- I'ven if the main value consists in creation and “economic creativity” (peo-

ple’s worth is determined by their innovative potential on the market), she

moves between other values and types of justification when she talks about
the kind of projects ADEL supports. Madeleine reveals that she wants to

She valorizes the fact that the project’s initiators “are close to each other,

elected neighborhood. Her worth is undoubtedly determined by care — by her
desire to help people in distress and to galvanize their social ties. Further-
more, Le Flamboyant is the place where one learns to collectively manage a
festaurant. By realizing associative practices, the project also champions the
ideals of “self-management” in the attempt to overcome a situation of deso-
lation. Tt is more efficient for Le Flamboyant to be self managed rather hav-
Ing a boss, and anyone who tried to obtain authority for themselves would
lose his/her worth, Finally, the project also manages to advance political am-
bitions, which Madeleine emphasizes when she expresses her concern to
connect cooperatives and participate in political forums. Here the value is of
course that aimed at by a kind of civic ethos: whoever wants to belong to the
solidarity economy has to be a political activist. The motto of the alter-glob-
alization movement of these Social Fora is “to make another world fairer for
everyone possible™!
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Fig. 1 - The grammar of the solidarity cconomy and its four values

Anti-
capitalist
Activism

Care

Local

Self-Management

economic
innovation

Justifications systematically mobilized four values, the
which we identified as creativity, care, self-management
ism. We treat these four values as grammatical elements

actors assign worth to particular activities,

Furthermore, the search for
draws attention 10 the fact
occur by chance. Solidarity econom
ogy would describe it, throu
by four values. They

Tab. 1 - The four values that compose the

pure forms of
and political activ-
according to which
human capacities and justifications.
pure” articulations of grammatical clements

that the combination of these four values did not

y actors “see™ the world, as phenomenol-
gh the lens of this moral grammar characterized
live within these values when they are

: ' acting, and they
may even shift between them if they have to argue about wha

t they do.

grammar of the solidarity economy

Creativity Care Self-management Political
’ o o activism
Grammatical P_assion. Social ties, Responsibility, Voice within
elements ; 1({035, helping, collective decision local public
upag{n;{lion, poor people making, equality spaces,
initiative citizenship
ilumafrv Capacity Benevolence, Technical and Being engaged
capacities fo_r sclf- empathy, administrative and having a
rcal.lmpon. charity, skills, knowledge, | political opinion
subjectivity social sensibility “polyvalence™
expression
Preferred Innovate and Helping and Collective Political
practices create things, | working with poor Organization demonstrations,
bus_inf:ss neighborhoods and | without hierarchy, activities with
activity people in no division an ideological
precarnious situations of labour nmessage
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3. How can we account for contradictions between action and
Justification?

3.1. Self criticism as the reflexive capacity of actors

The notion of grammar allows us to take seriously actors’ own criticisms.
Madeleine is aware of capitalism and denounces it. Having observed how
ADEL works, we cannot pretend that she is unconsciously led by the utopia
of the neo-liberal illusio (as Bourdieu might have it: 1998, pp. 108-119) of
sclf-entrepreneurship or by the veiled desire to make profit. But this perfect
example of grammatical worth leaves an important question unanswered:
how can potential contradictions between actual practices and their discur-
sive articulations in justifications be explained without alleging that actors
unconsciously provide erroneous justifications or adopt unconscious strate-
wies? To illustrate the problem, we will now look at an association that is
conscious about its deviation from the grammar and turns to self-criticism.

In the “Pole d"Economie solidaire™ (Hereafter POLE), it is again the in-
spired value of human self-realization through “creativity” that we find at
the heart of people’s experience. POLE involves 4 employees and a network
ol"about 15 volunteers in Chalon sur Saéne, a medium-sized town in Bur-
pundy. It seeks to introduce the unemployed into a new form of work through
training and by supporting the setting up of entrepreneurial micro-projects.

Like ADEL, POLE explicitly shares the solidarity economy’s grammar,
and identifies itself as a member of the movement. The organization’s stat-
utes explicitly refer to the promotion of solidarity economy projects which
encourage social links in poor neighborhoods (care as value), are coopera-
tively organized (self-management as value) and have a political dimension
(pohitical activism as value). POLE draws on its own success in setting up
organic and fair trade restaurants, building a recycling centre and other kinds
ol community service. The interview with Manon, who joined POLE, illus-
trates POLE’s ambitions to help people who are “in a mess” to start a new,
more fulfilling working life where they can pursue their passions and realize
their creative potentials:

The people who come to POLE are really in a mess. |...] There are many people
who are self-employed, also people who are tired of having a boss. Who had a
boss on their backs for years. A boss that fired them like dirt. These are people
who don’t want to go back to these logics of metro-boulot-dodo [commuting-
working-sleeping], but who want to flourish. They have a hobby outside of their
work. Well, they had. They are keen to develop this hobby. That’s what they feel
like doing [...]: There are many people who come out of a factory at 20, who are
self-employed and who have a passion. And they want to work for their passion,
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and why not earn money with their passion? [...]. We really motivate them to set
up their projects that they feel deeply about, that allow them to flourish. That
doesn’t simply mean re-socialization. We are more getting into individual self-
realization, in the sense ol'creating anctwork between project initiators, between
creators, between businesses that exist in the Chalon region.

The dominant theme in Manons account reflects the urgency of immedi-
ate action to help people in difficulty “here and now™. Their concrete situa-
tion is the dominant concern of Manon’s mode of justification. Here, entre-
preneurship is not only a way to avoid dependence on social welfare benefits
but POLE also wants to enable people to escape the monotony and dullness
of their ordinary working life. Manon speaks of “earning money through
passion”, “flourishing” and “self-realization” through “creation”,

Offering free services to unemployed people, POLE appears in no way
inferior o ADEL. At various instances during the participant observation,
members of POLE emphasized their desire to also become politically active,
for example in the anti-globalization movement. They also insisted on col-
lective, democratic decision-making in the organization’s management, and
the importance of working with people who are really in a mess (care).

But in the course of the interview, Manon becomes reflective and cx-
presses some self-critical thoughts,

Manon: [ think, for example, to really be creating the solidarity economy, to be
creating an alternative economy, 1o be supporting solely fair-trade cooperatives
or community services — things like that - would be great [...]. But there are
enormous political pressures that mean that in the end you can’t concentrate on
the solidarity economy, that you're forced to support the creation of “tradi-
tional " businesses, any type of business [...] We’ve also long since debated here
about itand my brother [who works at an anarchist bookshop] he said: “But that’s
crazy, you’re creating future bosses, but that has nothing to do with the logic of
the solidarity economy! That's micro-capitalism! [...]. That is to say, the logic
of funding — that’s also something that defines, that determines our activity. We
are in fact extremely dependent when it comes to funding. An example: we want
to set up a solidarity economy enterprise. We won’t get funding if that project is
about the solidarity economy. We won't get funding if it is called “support for a
solidarity economy project”. But if it was aimed at the creation of a busi-
ness...You see what I'm trying to get at?

Manon critically reflects on the incongruity between the reality of her
professional life, where she recognizes a mismatch between what truly living
solidarity economy values would mean to her and the actual practices of
POLE. It shows that the language of “creativity” alone is not sufficient to
realize the moral grammar of the solidarity economy in practice. Manon also
criticizes the de-valorization of “self-management”, when she agrees with
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her brother by quoting him saying “'you are creating future bosses”. This im-
plies that POLE won’t react if the leader of the project decides to recruit
employees rather than collaborators paid at the same level and engaged in
the collective management of the business. Nor will POLE react if the same
project leader decides not to concern himself with care and precariousness
(he could become a new exploiter as Manon’s brother suggests). When
Manon points out that they would not get financial support if a community
service project were promoted under the label of the “solidarity economy”
she regrets that POLE cannot draw on political arguments as this would risk
them getting a reputation as activists in the eyes of funding bodies. But when

-she attends the Social Fora — and when she talks about them later in the in-

lerview — her value is that of an activist.

The dilemma Manon finds herself in results from the fact that funding
bodies, such as the European Social Fund, base their decisions for resource
allocation primarily on economic arguments. Public funding bodies, who are
primarily concerned with bringing down the rate of unemployment, demand
that projects get people off social benefits. But the risk of a project’s failure
often correlates with its degree of originality. The project initiators at POLE
often have to reject the most original projects, frequently having to let their
passion die away. As a consequence, the projects that POLE supports tend
[0 be “ordinary businesses™. As Manon points out: “7o a project creator who
wants to do something different, it is in your interest to say he should set up
« snack shop rather than a cooperative organic Fairtrade shop”. To a cer-
lain cxtent, Manon leans on the logic of “here and now” to argue that cir-
cumstances as they are leave no other immediate choice but to activate all
possible and thinkable ways to help set up business activities for the most
powerless — even if these activities fail to allow Manon “to live” the solidar-
1y cconomy.

Alter the interview, Manon led us to her favorite lunch place, a local,
organic, fair-trade restaurant close to the far-left activist area of the town.
Without saying anything, she showed us the kind of “true” alternative enter-
prise that she would like to support in her professional life, but which funding
bodies would consider unsustainable on the market. In the moment when she
chooses where to go for lunch, her action corresponds perfectly to the soli-
darity economy’s grammar of justification. Here the value behind her action
(driving us to this restaurant) and her Justificatory discourse about solidarity
cconomy experimentation, which ideally has to be activist, fit perfectly to-
gether. Her work, however, is characterized by the constant regret of not be-
ing truly able to pursue (through her actions) her political ideals and recon-
cile these with unemployed people’s economic creativity. But she sometimes
focused in practice on the need to create one “job more” by supporting some
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very ordinary business initiatives: 1o secure a loan without Jumping through
endless hoops, which “capitalist™ bank should she contact that does not have
the high moral, social and ccological demands of the micro-credit coopera-
tive banks of the solidarity economy? To develop a creative project that is
able to make profit becomes the nature of her relation to the world. But this
value - that of creativity allowing profit - is not one that has sufficient weight
within the grammatical community of the solidarity tconomy movement, ex-
cept if the organization that makes profit is sclf-managed, politically com-
mitted and aims to create social links.

3.2. The impasse of the usual critical Sociology

Post-Bourdieusian sociology has examined this kind of initiative in the
solidarity ¢conomy. Bourdieu himself showed how actors (bosses, unem-
ployed people, employees, etc.) unconsciously follow the immanent tenden-
cies of the market (Bourdieu, 2017, pp- 181-192). And his followers consider
the solidarity economy in general to be an illusion that fools people who,
restricted by the mechanisms of the market, do not see the extent to which it
is complicit in the state’s disengagement (Hély, 2009). Far from offering an

alternative, the solidarity economy further entrenches the precarization of

work. According to this analysis, functions previously fulfilled by civil serv-
ants are today entrusted to associative actors who are far less protected. Vol-
unteer workers and employees are thus unwittingly subjected (o the neolib-
eral logic that they think they are combatting. They constitute the new re-
Serve army of the labour market, and the solidarity cconomy in which they
nonetheless “believe” is in reality helping to bring about the retreat of public
services.

Sense as errors, even if they are sometimes coated in “a veneer of scientificity
and respectability” (Hély, Moulévrier, 2014, p. 6).
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As the product of an overly detached way of seeing, this interpretation
never dives into the diverse complexity of moral Justifications and once
again comes back 1o Bourdieu’s hypothesis of the unconscious. If correet,
we should see Manon as unconsciously influenced in practice by the neolib-
cral argument of creativity detached from any political and collective imag-
thary: poor people can help themselves by galvanizing their creativity to cre-
ate their own business (as Mohamed Yunus believes). In other words her
action, in contradiction with her Justification, is influenced by the uncon-
scious rules of the game, the illusion of the market. The trouble is, she knows
this better than the rescarcher conducting the interview.

Contrary to what a pure Bourdieusian reading would suggest, Manon is
able to step outside her actions to reflect on her practice and self-criticize,
By analysing Manon's grammar of justification, the sociology of critique
shows us how aware she is of the need to make the solidarity economy g
social project of emancipation. But this value of political activism, which
leads her to the cooperative restaurant, is in contradiction with her practice
When she helps people create ordinary businesses. And she knows it,

Manon’s justifications are not “illusio”, but they are not always the per-
lect mirror of what she is doing in reality. How to explain the paradox? The
sociology of critique in its present form does not provide any real solution to
this question, as it implicitly assumes coherence between actions and justifi-
cations. That's why it needs phenomenology.

4 A phenomenological reading of the grammar
1.1 A question of states of mind

Apart from the notable exception of Schiitz (1962) and traces visible in
some research programs (Garfinkel 1967), the potential of phenomcnology
(0 inform social theory has rarely been fully utilized (Boltanski, 2013), Here
I will attempt to demonstrate its value for the sociology of critique. The
notion of “intentional states of mind”, as developed by Edmund Husser|
(1987[1931]) and Max Scheler (1982 [1919]), is particularly useful for
understanding a grammar as a cognitive representation of the world, but one
of which actors are Jully conscious.

Phenomenology ~ the science of the essence of consciousness, as Husserl
defined it - allows us to understand how people experience the world, It is
through consciousness that the subject’s mind is linked to the world's
objects, This fundamental and general property of consciousness which
consists in being always conscious of something ([1949], 1994, pp. 77-78) ~
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is called  “intentionality™. Intentionality  thus  means that  human
consciousness is always direcied towards an object of the world, and this
occurs under the influence of a perceptive modality (memory, love,
judgment, wish, hate, joy, etc.) whereby the resulting tension between mind
and object becomes constitutive of consciousness itself. Intentionality is
neither a structural property of the external world nor a subjective property
of the individual mind. Instead, it characterizes the relation between the
subject’s mind and the world of objects.

Husserl emphasizes how the conscious processes of relating to the world
constitute subjective identity:

During the flowing process of (subjective) experiencing, the object of conscious-
ness — in its identity with itself — does not come into experience from outside,
but its sense is already given within the process of experiencing, and this is the
intentional effect produced by the synthesis of consciousness. (The same object)
can be conscious in highly diverse, simultaneous or successive, separate modes

of consciousness, for example in separate perceptions, recollections, expecta-

tions, valuations, and so forth. Again it is a synthesis that the consciousness of

identity generates (as a unifying consciousness of identity, which spans all these
separate experiences) and thereby makes possible any knowledge of identity
(Husserl 1987 [1931], p. 44, own translation).

When Husserl speaks of diverse modes of consciousness, he means that
a human’s relation to the world is mediated not by a single but by a plurality
ol “intentional consciousnesses™. Each of them makes the world represent
itself to the conscious mind in a particular way. The actors’ relationship to-
wards the world can be mediated by, for example, desire, rationality, love or
profit. What constitutes the identity of a person is the synthesis of these pro-
cesses of experiencing the world.

While Husserl was concerned with the subjective “intentional relation of

consciousness to object, cogito to cogitatum” (1987 [1931], p. 31), Max
Scheler’s main contribution is twofold: he focuses on both the sociological
and the emotional dimensions of intentionality (Scheler, 1980 [1927]; 1982
[1919], Vandenbergh, 2008, 18)’. Using the vocabulary of “Einstellung”,
which the American scholar Frings translates as mind-set or states of mind,
Scheler shifts from Husserl’s notion of subjective consciousness of an indi-
vidual mind to a collective emotional disposition towards the world, so that
“depending on the nature of a specific attitude of consciousness, things
around us appear in a specific light” (Frings 1997, p. 169). Intentional states
of mind “appear as characteristics, respective forces of the environment: for

7. Max Scheler was the first author who sought to explicitly integrate phenomenology and
sociology, even though Schiitz is repeatedly, but mistakenly, credited for having done so.
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they are supra-individual: a collective spirit and collective living of the pre-
sent™ (Scheler, 1982 [1919], p. 623, own translation). These are not fixed
cognitive categories, but contingent on changing historical realities.
Scheler’s thesis was that the dominant mind-set of 19" and 20 century so-
clely was a capitalist way of relating to the world, which superseded a reli-
pious way of seeing the world:

A mind-set (or a state of mind) “is an attitude of consciousness that determines
*how" things appear in the human milicu. Depending on the nature of a specific
attitude of consciousness, things around us appear in a specific light. But most
of the time we are not aware of this or that attitude of consciousness and we
presupposc that the way things are appearing amounts to their objective reality
(...). Letus first look at mind-sets of the past. A theophantic mind-set dominated
the age of mythology according to which carthly things and events bespoke the
divine. The celestial bodies, the seasons, animals, mountains and oceans
appeared according to a mind-set that attributed their existence to the divine. By
contrast inour time it is difficult for a capitalist to imagine, for example, the fury
of Zcus manifested in a thunderbolt (...). In the capitalist mind-set, things and
entitics of the world are experienced under aspects of profitability, capitalization
and uscfulness that pervade our tcchnologicalcivilization"(Frings, 1997, p. 169,
173, 171).

Rather than a material order, Scheler understands “this mysterious specter
of'so-called capital” as the way of seeing the world that lets all objects come
10 be understood in terms of the social values related to appropriation: |
¢laim that the ‘commodity’ is everything [...] that is recognized, seen, inter-
preted through this mode of valuing as if through a particular lens.” (Scheler,

1982 [1919], p. 619, own translation).

Scheler tries to show that capitalism is not only a model of economic ex-
change but a modern way of apprehending all the world’s objects, which
uppear as either sources of profit and capitalization or not. For the capitalist
state of mind, everything is potentially a source of capitalization. Not only
commodities but also Eros, art, education, sport, and religious objects (for
Instance the indulgences). “Things themselves look at man as a function of
their ability to be capitalized. They ask him the same thing: see what profit
you extract from me” (Frings, 1988, p- 356). Modern man became a homo
capitalisticus whose principal characteristic is to inflect cach kind of inten-
tional perspective of his consciousness with the modality of profit and utility
(Scheler, [1919], 1982, p. 632). His state of mind presents the world to him
ax o market on which things either can be appropriated or cannot, even if they
could be seen with some other intentional modalities such as love, Eros, real
emotion when faced with an artwork, or passionless faith when faced with
religious objects.
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Now, integrating these phenomenological insights with the sociology of
critique, we can say that the states of mind in action and justification are
“mind-sets”. By understanding the complexity of those intentional states of

can apprehend the specific lenses through which the world appears to them.
This allows us to define in greater depth what we mean by the solidarity
economy’s moral grammar: it is the synthesis of states of mind — the “specific
lenses” — through which the world is experienced by a social group, inter-
preted and rendered meaningful at a particular point in time. From Husserl
we keep the idea that a consciousness is constituted by the synthesis of a
plurality of intentional acts, a plurality of states of mind. From Scheler we
keep the idea that states of mind are not only subjective but a collective lens
through which the world is experienced.
The grammar shared by actors in the sol idarity economy is not monolithic.
[t is composed of a synthesis of four states of mind. And this grammar is a
heuristic device, which can be understood as a syntax of action and justifica-
tion. Each state of mind s a particular lens for looking at the world that 1S
based on a particular value. Together, these states of mind form a synthesis “as
if” they were the rules of a common grammar. This allows actors to submit all
initiatives to the same rules of equivalency in order to evaluate their worth.
We can see in our empirical examples that actors who want to belong to
the solidarity economy have to respect grammatical rules in order to be re-
spected as legitimate representatives. Because everybody in the solidarity
conomy agrees that ADEL is a kind of ideal, I have tried to abstract the
main values that characterized the solidarity €conomy according to ADEL s
eader: creativity, self-management, political activism and care. And accord-
ng 1o most solidarity cconomy actors, ADEL manifests all of these values
Not only in its justifications, but also in its actions, such as the creation of
‘Le Flamboyant™. When practices demonstrate relations with the world’s ob-
ccts that embody these same four values, then the situation might be called
- “state of peace”, to borrow Boltanski’s expression (1990). This is a situa-
ion in which justification and actual practices both correspond to the same
tate of mind (or in our case, four specific states of mind), like the lover who
ays to her boy/girlfriend “I love you” during the act of makj ng love.
In a “state of peace”, when the situation does not pose any problems of
1coherence, there is no need for critical reflection — for ¢xpressing the state

ladeleine, the founder of ADEL, illustrates what it means when one’s in-
ntional relations with the objects in the world are mediated by several states
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oF mind simultaneously. Her Justifications navigate within the discursive
space of the grammar to describe their practices as its material manifesta-
lions. She valorizes all four states of mind and draws on concrete examples
(o illustrate how these are actively lived in her cooperative and activist life.
I some organizations are collectively celebrated as ideal-type material rep-
fesentations of the solidarity economy, then this is because both their prac-
fices and their motivations correspond to the grammar. They become what
Max Scheler terms an “example to follow™ (1987 [1921]), a moral champion

that is praised by actors in the field.

1.2. Extrapolation as Grammatical Mistake

But situations in which we can see “examples™ in action are Very rare
since it is very difficult for actors to realize in practice all the solidarity econ-
omy’s values (even for ADEL, which a longer participatory enquiry would

cations mobilize arguments around values, but one state of mind is empha-
Mzed over the others. Such a dominant state of mind can be regarded as a
specilic lens through which each association sees their activity, producing a
particular way of “living” in the solidarity economy. In the ideal state, a
prammar is actively mobilized through justifications that express a corre-
sponding action or, in a critical situation, a grammar can give rise to self-
criticism when deviations are recognized.

The values that constitute the grammar function like cardinal points, which,
when not respected in different settings, provoke the feeling of a mistake hay-
ing been made. A grammatical mistake (Lemieux. 2009) elicits a critical reac-
lion, as it becomes necessary to articulate reasons for grammatical deviance.
I'his happens when actors encounter some incoherence; it is when the moral
equilibrium is violated that actors reflect on the mistake. This moment of dis-
cursive reflexivity allows us to study the critical and Justificatory operations
that people perform in everyday life using their common sense. They accuse
themselves of a grammatical mistake and they leave the state of peace. This
kind of mistake occurs when a single state of mind becomes the overriding
lens through which actors relate to the world. Actors who are leaning too far
towards a dominant state of mind and failing to shift back to the neglected
Mates of minds stretch the boundaries of the grammar. In this case, we will say
that they are extrapolating the value of that specific state of mind.

When actors close their eyes (Boltanski, 2013, pp. 22-23) to certain val-
ues in their justifications and extrapolate only one of them, we can say that
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they are making a grammatical mistake, which is inevitably spotted by oth-
ers. Each critical moment has the same structure: a solidarity economy asso-
ciation accuses itself or is accused of extrapolating a value, doing which
casts it into one of the non-“solidarity” worlds directly related to it.

The notion of extrapolation, understood as the result of a grammatical
mistake, suggests that conflicts can arise not only out of competition between
different grammatical communities, but as an effect of conflicts between the
elements that are constitutive of a shared moral grammar and, by extension,
between people who share that moral grammar. As a result, the organization
departs from the moral universe of the solidarity economy. Instead of creat-
ing community services, for instance, solidarity economy organizations re-
semble ordinary businesses in a competitive world. The focus on “creatiy-
ity”, forgetting the three other values, led to an extrapolated state of mind
that is usually alien to the solidarity economy - a “muted” state of mind
where profit, even on a very local scale, is the only value shaping the organ-
ization’s intentional relation to the world. Here, with the vocabulary of On
Justification, we could say that argumentation from the neo-liberal state of
mind might start to Justify action. As a consequence, members risk loosing
their social worth as social movement activists.

Fig 2 - The grammar of the solidarity economy with its Jour states of mind and their extrapolations
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The notion of extrapolation, understood as the result of a grammatical
mistake, suggests that conflicts can arise not only out of competition
between different grammatical communities, but as an effect of conflicts
hetween the elements that are constitutive of a shared moral grammar and,
by extension, between people who share that moral grammar. As a result,
the organization departs from the moral universe of the solidarity
economy. Instead of creating community services, for instance, solidarity
economy organizations resemble ordinary businesses in a competitive
world. The focus on “creativity”, forgetting the three other values, led to
an extrapolated state of mind that s usually alien to the solidarity
ceonomy — a “"muted” state of mind where profit, even on a very local
scale, is the only value shaping the organization’s intentional relation to
the world. Here, with the vocabulary of On Justification, we could say
that argumentation from the neo-liberal state of mind might start to justify
action. As a consequence, members risk loosing their social worth as
nocial movement activists.

Such a grammatical mistake points to the limits of the solidarity
cconomy as a political project: in the quest for concrete, immediate
impact, the solidarity economy tends to sacrifice moral heroism in order
(o seize opportunities “here and now”. As a consequence, actors too easily
[all into the dominant state of mind that satisfies the requirements of their
institutional environment. In the example of POLE, a lot of community
wervices created are not fair-trade shops or restaurants, They are just
small, local, ordinary businesses that have to compete on the market. By
locusing on entrepreneurial creativity to help people to get out of

“unemployment, actors like Manon abandon the other states of mind (self-
Management, political activism, care). The “creative” projects that meet
with success tend to have normal legal statutes, recruit salaried workers
Ina vertical hierarchy, no longer care about belonging to an anti-capitalist
political struggle, and do not pay special attention to care: the project can
Ignore the poor neighborhood where its instigator was born or recruit only
employces from the middle classes — it doesn’t matter. In some sense,
Manon confesses, these projects become nothing but ordinary
entrepreneurship projects. She realized that, like Scheler’s capitalist, she
lived for a time exclusively in a “profit” state of mind because doing so
was crucial for the project holder to get out precarity.
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Tab. 2 An example to Jollow and an extrapolation of a value

Solidarity Enacting the grammar
economy Situation Justification I Consequences
organization oyl
Yes. » oo Attribution of
- Yes. Practices
1. ADEL State of paace Confirmatory realize the four social worth as
(Paulette) p endorsement of an “example to
% key values A
practices follow
Yes. No Lack of social
2. POLE Critical ritical 5 ithi
B C A Extrapolation of worth w'!hm
(Manon) Situation reflection on S vile grammatical
mismatch community

But as we can see with the schema, extrapolation and grammatical mis-
takes can also be made from within other solidarity €conomy values. A rep-
resentation of everyday action can also be maintained in such an activist state
of mind that some actors, notably those most involved in the Mouvement
pour I'Economie Solidaire (a national network in France). Because they want
to show the world that the solidarity cconomy is a credible alternative to
capitalism, they spend a lot of time going between social forums, the coop
21 and the meetings of the international Transition Towns Movement. But
by doing this, they were strongly criticized by some actors who saw them as
Trotskyites who spoke in the name of initiatives on the ground, yet without
having been mandated to do $0, and without having any links with these local
economic initiatives anymore (Frere, 2019),

In the solidarity economy in France, there are also many instances when
the value of care is extrapolated. This is the case, for example, in certain
micro-credit organizations called Cigales®, where investors” concerns are of-
ten overly focused on the value of care. Most of the time these investors are
ordinary citizens intending to collectively pool their savings to finance pro-
Ject leaders who find themselves in a highly precarious financial position. It
often happens that the projects financed are singularly lacking in any sense
of local innovation. We have eéven seen the financing of businesses whose
plan rested directly on exportation, like for example the production of luxury
chocolate intended for a wealthy foreign clientele (Frere, 2013, p. 286). Here,
thinking about the self-managed (democratic Mmanagement, etc.) and “anti-
capitalist” aspects of the project was also eclipsed in the minds of the savers,
but they nonetheless claimed allegiance to the solidarity economy: getting a
person out of poverty or helping a person in need is m itself a a victory, as
Christian charity has always taught.

8. Club d'Investisseurs pour une Gestion Alternative et Locale de | 'Epargne Solidaire.
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Mcanwhile some AMAPs that have met with a certain level of success
loday are at risk of extrapolating self-management, Indeed, some end up hav-
I 1o entrust the tasks of financial and organizational management to spe-
Clalists (often members of the AMAP with a degree, who have the required
Accounting skills). While it may not be true to say that these AMAPS are
#lready institutionalized, the risk that emerges recalls what we know of the
very lirst consumer and production cooperatives. By insisting that one be
able to demonstrate that one has certain managerial competences in order to
become a cooperator, these cooperatives — whether in the agricultural sector
or the cooperative retail sector — end up forgetting that self-management
properly understood was also supposed to aim to undermine capitalism while
encouraging the involvement of the most precarious social classes and sup-
porting local innovations similar to their own. Some of these long-estab-
lished cooperatives — such as the Biocoop supermarkets, for example — pro-
vide a good illustration of this managerial extrapolation. They have forgotten
their historical alliance with the trade unions and workers’ movements
apainst capitalism. They no longer ask for “another possible world” or claim
(o "act locally and think globally™. They abandon public manifestation of the
solidarity economy and the idea of integrating unemployed people into busi-
ness. Sellers and consumers are both what in French are ironically called
“Bobos” (Bourgeois-Bohémes or hipsters). In the finance sector, some long-
estublished cooperatives have also been significantly bureaucratized, extrap-
olating their self-managed origins (for example the famous “Crédit agricole™
or the “Crédit coopératif” in France). Hierarchically managed by profes-
‘slonal managers from prestigious business schools, these organizations are
much more focused today on the efficiency of the cooperatives financed than
on social integration or the anti-capitalist fight (Frére, 2009).

In all these cases, we can see that the synthesis of states of mind charac-
leristic of the solidarity economy is always under threat of failure. As we can
see, the advantage of the notion of intentional states of mind is that it allows
s to describe both collective action and the evolution of organizations’ im-
aginary over time (shaped by ideologies, etc.), but also individual action here
und now, with all its potential grammatical contradictions,

Conclusion: moral sociology and domination

In conclusion, I will summarize the sociological contributions that this
paper has made. First, our focus on the French sociology of critique has
shown the importance of a paradigm that encourages us to transition from
the usual critical sociology toward a sociology of critical actors’ capacities,
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particularly in a very reflexive field such g the solidarity economy. Social
actors are not always caught up in the illusion of 3 game (i.e. the economic
game).

Causes of their actions which are embodied in dispositions inherited from

reveal the hidden causal determinants as the real motives of social action.
But if actors were denied reflexivity, or if the justifications provided by their
own reflexivity were wrong, how could we understand the critical moment
when they complain that they feel manipulated by both the European Social
Fund - to create micro-capitalist businesses - and the state — to assume its
social responsibilities?

The notion of grammar, which helps us understand how disparate actors
in a specific social movement are held together through the recognition of g
shared body of normative principles, allows us to restore to people their abi)-
ity to critique. This offers 4 powerful framework for thinking abouyt moral
constructions of the valyes as organizing schemes that guide action, thought
and justification. A grammar guides how actors make judgments and assign
social worth (recognition and legitimacy) not only to others but also to them-
selves in a coherent way. In the case of the solidarity cconomy, the values
that constitute the grammar are care, creatj vity, self-management and politi-
cal activism. These values orient actors — in both Justification and in action
-away from capitalism.

But the sociology of critique has often been accused of “neglecting rela-
tions of force, thereby offering an irenjc vision of the social world”, as its
main theorists had to recognize (Boltanski and Chiapello 2007, p. xi). And

where actors recognize incoherence between Justification anqd action, accus-
ing themselves of what we have called extrapolation? The sociology of cri-
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lique can analyse disputes between differentjustiﬁcations, but not really dis-
putes that actors have with themselves about the incoherence of their own
practices.

As a second contribution | have tried to solve this problem. I have argued
(hat phcnomcnology provides a useful way to link the leve] of action in the
world and the level of reflexivity, expressed through justifications. Concep-
lualizing grammar phenomenologically articulates the lens through which an
Actor intentionally relates to the world of objects in a way that guides both
action and (reflexive) justifications. Husserl’s emphasis on synthesis draws
fllention to the fact that multiple intentional states of mind are forged into a
tomposite consciousness. These states of mind are shaped by values, which
nre the elements of a grammar that make lived situations meaningful.
Scheler’s integration of phenomenological ideas into sociological analysis
mlows us to understand these states of mind, resting on values and linked to
cuch other by a grammar, as giving rise to a shared moral imaginary and a
collective identity. This enables us to interpret actors’ representations and

npectlic way that no longer respects the grammar of the collective imaginary.
I'introduced the notions of grammatical mistakes and extrapolation to de-
seribe the moment when this occurs, and discussed the consequences it en-
(ils in terms of recognition and moral coherence.

Actors are often not only conscious of the rules that define who is a legit-
Imate representative of the solidarity €conomy movement: they are also able
lo recognize grammatical mistakes and critically reflect on their own prac-
fices. The propensity to assign less social worth to practices that violate the
moral grammar confirms that the solidarity economy’s grammar is not just
in abstraction that puts a theoretical frame around disparate realities, People
experience grammatical mistakes consciously, as a mismatch between their
fepresentations of the world (which they try to follow when they argue about
the solidarity cconomy in general) and their actual relation to the world
(practices).

To understand 2 grammar at work, the sociologist has to start from both
the action and actors’ Own representation of this action. They should not at-
lempt to impose an epistemological break with these actors’ common sense
In order to Propose a stronger scientific language able to show how far astray
this common sense is led by illusion. But this implies that sociologists should
tlways start from the life of actors themselves in order to understand their

15



ordinary critiques and to translate their power. To take common sense seri-
ously, it is also necessary to climb down from the ivory tower of the aca-
demic. Finding critique as it is forged in the everyday life of people who may
be suffering from capitalism (and who are trying to build an economy with
principles beyond that of profit alone) is a much more difficult job than that
of merely trying to criticize capitalism from a transcendent point of view. It
IS easy to extract from reality those elements that will allow us to prove the
eXtent to which people are alienated and reduced to mere consumers or busi-
nesspeople. But then we no longer see the micro-spaces of emancipation that
people are trying to build, because we are focusing on an extrapolation in
order to demonstrate that these micro-spaces are always co-opted by capital-
ism. If we try to formalize their grammar, however, we can see how things
are far more complex than that, and that it is always more difficult to criticize
on the basis of fact than on the basis of theory.

References

London: Polity Press,
Boltanski L., Chiapello E, (2007). The New Spirit of Capitalism. London: Verso,
Boltanski L., Thévenot L. (2006). On Justification. Economies of Worth. Princeton:
Princeton University Press.
Bourdieu P. (1979). 1a Distinction. Paris: Minuit.

1993. Paris: Raisons d’agir/Seuil.

Defourny J., et al. (2009). The Worldwide Making of the Social Economy, Innova-
tions and Changes. 1 euven: Acco.

Eynaud P, Laville LL., et al. (2019), Theory of Social Entreprise and Pluralism,
Social Movements, Solidarity Economy and the Global South. 1ondon:
Routledge.

Frére B. (2009). Le Nouvel esprit solidaire, Paris: Desclée de Brouwer.

Frére B. (2018). Back to Materialism, Reflections on Marx’s Representation of | 109
Labour, Praxis, Cooperative and Libertarian Socialism in the 19th Century. /n-
ternational Journal of Politics, Culture and Society, 31(1): 69-94.

Frére B. (2019). «Politics without politics. Affordances and limitations of the soli-
darity economy’s libertarian socialist grammar. In: Frére B., Jacquemain M.
(eds.). The E veryday Resistance: French Activism in the 21st century. London:
Palgrave: 229-262.

46

I't¢re B., Jaster D. (2018). French Sociological Pragmatism: Inheritor and Innovator
in the American Pragmatic and Sociological Phenomenological Traditions. Jour-
nal of Classical Sociology, 19 (2): 138-160.

I'rére B., Reinecke J. (201 I). Libertarian Socialism and Solidarity Economy. Dia-
logues in Critical Management Studies, | (1):117-127.

I'rings M. (1988). La fondation historico-philosophiquc du capitalisme selon Max
Scheler. Cahiers internationaux de sociologie, LXXXV: 353-364.

I'rings M. (1997). The mind of Max Scheler. Milwaukee: Marquette University
Press.

Garlinkel H. (1967). Studies in Ethnomethodology. Englewood Cliffs, NJ: Prentice
Hall.

Hély M. (2009). Les metamorphose du monde associatif. Paris: PUF.,

I¢ly M., Moulévrier P. (2013). . ‘économie sociale et solidaire: de ["utopie aux pra-
fiques. Paris: La Dispute.

Husserl E. (1987 [1931]). Cartesianische Meditationen. Hamburg: Felix Meiner
Verlag.

latour B. (1993). We Have Never Been Modern. Harvard: Harvard University Press.

Laville 1L, (2009). Politique de I'association. Paris: Seuil.

I emicux C. (2009). Le Devoir et la Grace. Paris: Economia.

Scheler M. (1980] 1926]). Problem einer Soziologie des Wissens. Die Wissensformen
und die Gesellschaft. Gesammelete Werke Band 8. Bern: Francke Verlage: 14-

190 (English translation Frings M. 1980, Problem of a sociology of knowledge.
l.ondon: Routledge and Kegan Paul).

Scheler M. (1982[1919]). Christlicher Sozialismus als Antikapitalismus. Politisch-
Pidagogische Schriften. Gesammelte Werke, Band 4. Bern: Francke Verlage:
615-675.

Scheler M. ([1911] 1986). Vorbilder und Fihrer. Schriften aus dem Nachlaf3, Zur

« Lithik und Erkennmislehre. Gesammelte Werke, Band 10. Bonn: Bouvier Verlag:

255-376.

Sehiz AL (1962). Collected Papers I: The Problem of Social Reality. |.a Haye:
Martinus Nijhoff.

Nilber LF. (2003). Pragmatic Sociology as Cultural Sociology: Beyond Repertoire
Iheory?. European Journal of Social Theory, 6 (4): 427-449

Vialxey S. (2009). Motivation and Justification: A Dual-Process Model of Culture in
Action, American Journal of Sociology, 114 (6): 1675-1715.

Vindenberghe F. (2008). Sociology of the Heart. Max Scheler's Epistemology of
love. Theory, Culture & Society. 25 (3): 17-51.

Weber M. (1980 [1922)), Wirtschaft und Gesellschaft. Grundriss der versiehenden
Soziologie. Johannes Winckelmann: Tiibingen.

47




